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Rebirth of Planet Earth

Sabbath afternoon

Read for This Week’s Study: Isa. 65:17–25, Isa. 66:1–19, 
Isa. 66:19–21, Isa. 66:21, Isa. 66:22–24.

Memory Text: “ ‘For behold, I create new heavens and a new earth; 
and the former shall not be remembered or come to mind’ ” (Isaiah 
65:17, NKJV). 

One day, a 12-year-old boy, having just read a book on astronomy, 
refused to go to school. His mother took the child to the family 
doctor, who asked, “Billy, what’s the matter? Why don’t you 

want to study or go to school anymore?”
“Because, Doctor,” he said, “I read in this astronomy book that one 

day the sun is going to burn out and all life on earth will vanish. I don’t 
see any reason to do anything if, in the end, everything will die out.”

The mother, hysterical, shouted, “It’s not your business! It’s not your 
business!”

The doctor smiled and said, “But, Billy, you don’t need to worry, 
because by the time this happens, we’ll all be long dead, anyway.”

Of course, that’s part of the problem: in the end, we’re all dead, 
anyway. 

Fortunately, our existence doesn’t have to end in death. On the con-
trary, we have been offered life, eternal life, in a world made new.

* Study this week’s lesson to prepare for Sabbath, March 27.

*March 20–26Lesson
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New Heavens and a New Earth (Isa. 65:17–25)

Read Isaiah 65:17–25. What kind of restoration does the Lord promise 
here?

 ____________________________________________________

God promises a new creation, beginning with the words: “For I am 
about to create new heavens and a new earth; the former things shall 
not be remembered or come to mind” (Isa. 65:17, NRSV). In this 
remarkable prophecy, the Lord promises to “create Jerusalem as a joy, 
and its people as a delight” (Isa. 65:18, NRSV). In the city there will 
be no more weeping (Isa. 65:19). People normally will live consider-
ably longer than a century before they die (Isa. 65:20). Their work and 
children will remain for them to enjoy (Isa. 65:21–23). God will answer 
them even before they call (Isa. 65:24).

Nice as it is, why is this not a picture of our final restoration, our final 
hope? 

 ____________________________________________________

Thus far we have a picture of tranquil long lives in the Promised 
Land. But even though people live longer, they still die. Where is the 
radical transformation of nature we expect with the creation of “new 
heavens” and a “new earth”? The next verse tells us: “The wolf and the 
lamb shall feed together, the lion shall eat straw like the ox; but the 
serpent—its food shall be dust! They shall not hurt or destroy on all my 
holy mountain, says the Lord” (Isa. 65:25, NRSV). 

For carnivores such as lions to become vegetarian requires far more 
than a vegetarian cooking class. It requires a re-creation to restore the 
world to its ideal state, as it was before sin in Eden introduced death. 

Here in Isaiah 65, God presents the creation of “new heavens” and 
a “new earth” as a process, a series of steps, that begins with the re- 
creation of Jerusalem. Compare Isaiah 11, where the Messiah would 
bring justice (Isa. 11:1–5). Then, eventually, there will be peace on 
God’s worldwide “holy mountain”; the imagery used in Isaiah 11 is 
similar to what’s found in Isaiah 65: “The wolf shall live with the 
lamb . . . and the lion shall eat straw like the ox” (Isa. 11:6, 7, NRSV). 
Although the Lord’s “holy mountain” would begin with Mount Zion at 
Jerusalem, it was only a precursor, a symbol, of what God promises to 
do, ultimately, in a new world with His redeemed people.

Suppose instead of living 60, 70, 90, or even 100 years, most 
people lived a million years or more. Why, still, would the funda-
mental problem of humanity not be solved? Why is eternal life 
the only answer to our deepest human needs?

sunday
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Divine “Magnet” (Isa. 66:1–19)

Read Isaiah 66:1–19. Keeping in mind the time in which Isaiah wrote, 
what is the basic message he is giving here?

 ____________________________________________________

 ____________________________________________________

Through the prophet, God reiterates the appeal and warning that per-
meates the book: God will save and restore the humble, who tremble at 
His Word (Isa. 66:2, 5). As in Isaiah 40:1, He will comfort them (Isa. 
66:13). But He will destroy those who rebel against Him. These include 
hypocrites of ritual, whose sacrifices He rejects (Isa. 66:3, 4; compare 
Isa. 1:10–15), as well as those who hate and reject His faithful ones (Isa. 
66:5). They also include those who practice pagan abomina tions (Isa. 
66:17) such as those practiced at the temple in Jerusalem (Ezek. 8:7–12).

Look at Isaiah 66:3. What is this text saying? What spiritual principles 
are being revealed here? How might the same idea be expressed, 
but in the context of contemporary Christianity and worship? 

 ____________________________________________________

 ____________________________________________________

How does God serve as a magnet to draw the nations to Himself?  
(Isa. 66:18, 19.)

 ____________________________________________________

 ____________________________________________________

Following the destruction of His enemies (Isa. 66:14–17), God 
reveals His glory so that He becomes a magnet to draw people to 
Jerusalem (compare Isa. 2:2–4). He sets a “sign” among them, which 
is not specified here but apparently refers to the sign last mentioned by 
Isaiah: God gives His people joy and peace and restores their land (Isa. 
55:12, 13). When He reveals His glory by restoring His people after 
destruction, this is a sign of His restored favor, just as He gave Noah 
the sign of the rainbow after the Flood (Gen. 9:13–17). 

 
Read Isaiah 66:5. What does it mean to tremble at His Word? 
Why does the Lord want us to tremble at His Word? If you don’t 
tremble, what might that say about the condition of your heart?

Monday
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Missionaries and Worship Leaders (Isa. 66:19–21)

What is the meaning of survivors bringing people from the nations as 
an offering to the Lord? (Isa. 66:19, 20.)

 ____________________________________________________

God sends survivors of His destruction out to the ends of the earth, 
to people who do not know about God, “and they shall declare my 
glory among the nations” (Isa. 66:19, NRSV). This is one of the clear-
est Old Testament statements on the theme of missionary outreach. 
In other words, not only are people to be drawn to the Hebrew nation 
but also some of the Hebrew people will go to other nations and teach 
them about the true God—a paradigm that is explicit in the New 
Testament. Though there was Jewish missionary outreach between the 
time of return from exile and the time of Christ (Matt. 23:15), the early 
Christians spread the gospel rapidly and on a massive scale (Col. 1:23). 

Just as the Israelites brought grain offerings to the Lord at His 
temple, so the missionaries would bring an offering to Him. But their 
offering would be “all your kindred from all the nations” (Isa. 66:20, 
NRSV). Just as grain offerings were gifts to God that were not slaugh-
tered, the converts brought to the Lord would be presented to Him as 
“living sacrifices” (compare Rom. 12:1). For the idea that people could 
be presented as a kind of offering to God, note the much earlier dedica-
tion of Levites “as an elevation offering from the Israelites, that they 
may do the service of the Lord” (Num. 8:11, NRSV). 

What is the significance of God’s promise to “take some of them as 
priests and as Levites” (Isa. 66:21, NRSV)? 

 ____________________________________________________

The “them” in Isaiah 66:21 refers to “your kindred from all the 
nations” (NRSV) in the previous verse. These are Gentiles, some of 
whom God would choose as worship leaders, along with the priests and 
Levites. This is a revolutionary change. God previously had authorized 
only descendants of Aaron to serve as priests and only other members 
of the tribe of Levi to assist them. Gentiles could not literally become 
descendants of Aaron or Levi, but God would authorize some to serve in 
these capacities, which had previously been forbidden even to most Jews. 

Read 1 Peter 2:9, 10. To whom is Peter writing? What is he say-
ing? What message does he have for each of us, as members of a 
“holy nation” today? Are we doing any better than the original 
people? (Exod. 19:6.)

 ____________________________________________________

Tuesday March 23
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Community of Faith (Isa. 66:21)

The Israelites were “a priestly kingdom and a holy nation” (Exod. 
19:6, NRSV), with special priests set apart to represent them as wor-
ship leaders. But in the future, some Gentiles would become worship 
leaders (Isa. 66:21).

How would this change affect the renewed community of faith? (See 
Matt. 28:19, Acts 26:20, Gal. 3:28, Col. 3:11, 1 Tim. 3:16.)

 ____________________________________________________

 ____________________________________________________

In God’s “new world order,” Gentiles would not only join God’s people, 
but they also would be equal partners with Jews in a combined commu-
nity of faith that would be a “royal priesthood.” Therefore, the distinction 
between Jews and Gentiles would become functionally irrelevant.

When was this prophecy of Isaiah fulfilled?

 ____________________________________________________

 ____________________________________________________

Paul, the missionary to the Gentiles, proclaimed: “There is no longer 
Jew or Greek, .  .  . for all of you are one in Christ Jesus. And if you 
belong to Christ, then you are Abraham’s offspring, heirs according to 
the promise” (Gal. 3:28, 29, NRSV). 

Becoming heirs of the promise and therefore an exalted “royal priest-
hood” was not a mandate for smug elitism but a commission to join the 
Jews in proclaiming “the mighty acts of him who called you out of dark-
ness into his marvelous light” (1 Pet. 2:9, NRSV; compare Isa. 66:19). 

The elevation of Gentiles did not entitle Jews to grumble that God was 
unfair in giving them the same reward. Nor did it entitle Gentiles to treat 
their Jewish brothers and sisters with disrespect, any more than workers 
hired later in the day should look down on those hired earlier (see Matt. 
20:1–16). The Jews had first been “entrusted with the oracles of God” 
(Rom. 3:2, NRSV) as God’s channel of revelation. Paul wrote to Gentiles: 
“But if some of the branches were broken off, and you, a wild olive shoot, 
were grafted in their place to share the rich root of the olive tree, do not 
boast over the branches” (Rom. 11:17, 18, NRSV).  

In light of the Cross, in light of the gospel commission, why is any 
kind of spiritual or ethnic or even political elitism so abhorrent in 
the sight of God? Look closely at yourself; are you harboring any 
sense of spiritual or ethnic superiority? If so, repent! 

Wednesday
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So Shall Your Seed and Your Name 
Remain (Isa. 66:22–24)

Read Isaiah 66:22. What is the text saying to us? What hope can we 
find there? 

One of the most wonderful promises in Isaiah is found in Isaiah 
66:22. Read it carefully. In the new heavens and the new earth, our 
seed and our name shall remain—forever. No more blotting out, cutting 
off, grafting in, plucking up, or uprooting. We have here a promise of 
eternal life in a world made new—a world without sin, without death, 
without suffering, a new heaven and a new earth, the final and complete 
fulfillment of our Christian faith, the consummation of what Christ had 
accomplished for us at the cross. 

Why are there new moons along with Sabbaths in the depiction of the 
new heavens and the new earth as presented in Isaiah 66:23?

Though there are a number of different ways to look at this difficult text, 
one approach is this: God created the Sabbath before the sacrificial system 
existed (Gen. 2:2, 3). So, although Sabbaths were honored by the ritual 
system, they are not dependent upon it. Thus, they continue uninterrupted 
throughout the restoration period, on into the new earth. There is no indi-
cation in the Bible that new moons were legitimate days of worship apart 
from the sacrificial system. But perhaps they will be worship days (but not 
necessarily rest days like weekly Sabbaths) in the new earth, possibly in 
connection with the monthly cycle of the tree of life (Rev. 22:2).

Whatever the specific meaning of Isaiah 66:23 may be, the crucial 
point seems to be that God’s people will be worshiping Him throughout 
eternity.

Why does Isaiah end with the negative picture of saved people looking 
at the corpses of rebels destroyed by God? (Isa. 66:24.) 

As a graphic warning to the people of his day, Isaiah encapsulates the 
contrast between faithful survivors of the Babylonian destruction and 
rebels, who would be destroyed. This is not everlasting torment—the 
rebels are dead, killed by “fire,” a destruction that was not quenched 
until it did its job so that the re-creation of Jerusalem could begin. 

Isaiah’s warning points forward to an ultimate fulfillment prophesied 
by the book of Revelation: destruction of sinners, Satan, and death in 
a lake of fire (Revelation 20), after which there will be “a new heaven 
and a new earth,” a holy “new Jerusalem,” and no more weeping or 
pain, “ ‘for the first things have passed away’ ” (Rev. 21:1–4, NRSV; 
compare Isa. 65:17–19), a new existence, with eternal life for all who 
are redeemed from the earth.

Thursday March 25
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Further Thought: On the final cleansing of planet Earth from sin, 
read Ellen G. White, “The Controversy Ended,” in The Great Controversy, 
pp. 662–678.

“And the years of eternity, as they roll, will bring richer and still more 
glorious revelations of God and of Christ. As knowledge is progressive, 
so will love, reverence, and happiness increase. The more men learn 
of God, the greater will be their admiration of His character. As Jesus 
opens before them the riches of redemption and the amazing achieve-
ments in the great controversy with Satan, the hearts of the ransomed 
thrill with more fervent devotion, and with more rapturous joy they 
sweep the harps of gold; and ten thousand times ten thousand and thou-
sands of thousands of voices unite to swell the mighty chorus of praise. 

“ ‘And every creature which is in heaven, and on the earth, and under 
the earth, and such as are in the sea, and all that are in them, heard I say-
ing, Blessing, and honor, and glory, and power, be unto Him that sitteth 
upon the throne, and unto the Lamb for ever and ever.’ Revelation 5:13. 

“The great controversy is ended. Sin and sinners are no more. The 
entire universe is clean. One pulse of harmony and gladness beats 
through the vast creation. From Him who created all, flow life and 
light and gladness, throughout the realms of illimitable space. From the 
minutest atom to the greatest world, all things, animate and inanimate, 
in their unshadowed beauty and perfect joy, declare that God is love.” 
—Ellen G. White, The Great Controversy, p. 678.

Discussion Questions:
	Why is the promise of eternal life in a new heaven and a new 
earth so basic to our Christian belief? What good would our faith 
be without that promise?

	Read 2  Peter 3:10–14. How do these verses reflect the same 
idea presented in Isaiah 66? 

Summary: Isaiah presents a vision of staggering scope. Not only would 
God purge and restore His community of faith but He also would enlarge 
its borders to encompass all nations. Ultimately the re-creation of His 
community would lead to the re-creation of planet Earth, where His pres-
ence would be the ultimate comfort of His people.

Friday
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Tire Trouble
By Andrew Mcchesney, Adventist Mission

Ilya Koltuk, a pastor and men’s dean at Zaoksky Adventist University in 
Russia, climbed into the car with his wife to go on a Black Sea vacation. 

After about ten hours, the car started having tire trouble.
Pop! Pop! Pop!
Ilya wasn’t sure what was wrong.
Pop! Pop! Pop!
He stopped the car and got out. Standing over the tires, he couldn’t see 

any problem. He prayed with his wife. 
“Dear God, we are having trouble with the tires,” he prayed. “Please help 

us.” 
Ilya slid behind the steering wheel and drove on. 
Pop! Pop! Pop! 
The noise grew louder and louder. Ilya and his wife had traveled 600 miles 

(1,000 kilometers). They couldn’t easily turn around and go home. They still 
had 250 miles (400 kilometers) to go until they reached their destination.  

Pop! Pop! Pop! 
Ilya prayed silently. Suddenly he sensed a male voice say, “Stop at that 

car-repair shop and go to the mechanics inside.” 
Startled, he looked out the window and saw a car-repair shop. He stopped 

and found two men sitting and talking as if they didn’t have any work to do. 
“Can you help me?” Ilya said. “My car is making noises.” 
The mechanics checked the car. They rotated the tires. They did other 

things. 
“Get in,” a mechanic said finally. “You can go.”
“Thank you,” Ilya said. “How much do I owe you?”  
“Two hundred rubles,” he said, or about US$3.  
Ilya found 200 rubles and a pocket-sized Gospel of John. He tucked the 

money in the book and handed it to the surprised mechanics.
“What is this?” a mechanic asked. 
“The gospel,” Ilya said.
The mechanics grew more surprised. “Are you a pastor?” one asked. 
Ilya nodded.

The mechanics’ faces lit up with joy. They took the 
200 rubles out of the book and returned it to Ilya. One 
of them held up the book. 

“God sent this book to us,” he said. “We were just 
talking about God when you arrived.” 

Part of this quarter’s Thirteenth Sabbath Offering will help con-
struct a grade school and high school building on the campus of 
Zaoksky Adventist University in Russia.



Study Focus: Isaiah 65, 66 

Part I: Overview 

From Isaiah 63 to the end of the book, we get a description of the glori-
ous future in store for God’s people, despite the fact that they break the 
covenant so often. 

People outside the borders of Jerusalem are among those who con-
stitute the group of God’s people at the end, as we shall see. Another 
important theme at the end of the book is God as Creator or re-Creator. 
Although the new heaven and the new earth represent a promise for 
people coming back from the Babylonian exile, they also have escha-
tological fulfillment at the end of time. 

The three main topics that are explored in this study are as follows: 
(1) the Leader and Savior, (2) the redeemed of the Lord, and (3) God 
as re-Creator.

Part II: Commentary

The Leader and Savior

Isaiah 63 starts a new section in the book. It introduces a brave warrior 
who is “marching in the greatness of His strength” and who is “mighty 
to save” (Isa. 63:1, NASB). His garments are stained because blood has 
been sprinkled upon His garments (Isa. 63:3). “He was their Saviour” 
(Isa. 63:8). A similar image is presented in the book of Revelation: 
“He was clothed with a vesture dipped in blood: and his name is called 
The Word of God” (Rev. 19:13).

The chapter includes other features of the Savior: He is the leader who 
guides His people similar to what was done in Moses’ time (Isa. 63:12, 
13); at the end of the chapter, it claims, “You, O Lord, are our Father, our 
Redeemer from of old is Your name” (Isa. 63:16, NASB).

The next chapter (Isaiah 64) recalls that God has done awesome things 
that His people do not expect (Isa. 64:3). It also claims again, “O Lord, 
You are our Father” (Isa. 64:8, NASB).

Then, in Isaiah 65, the author includes another dimension of God’s 
character. He reveals Himself by using the first person. He asserts, “ ‘I 
permitted Myself to be sought. . . . I permitted Myself to be found’ ” (Isa. 
65:1, NASB). In accordance with the previous statement, Isaiah presents 
the Lord as an accessible God. “I said, ‘Here am I, here am I’ . . . I have 
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spread out My hands all day long” (Isa. 65:1, 2; NASB).  
Another notable attribute of God is presented in this chapter. He is the 

One who brings judgment and recompense to the earth. “I will not keep 
silence, but will recompense, even recompense into their bosom, your 
iniquities, and the iniquities of your fathers together, saith the Lord” (Isa. 
65:6, 7). To those who “forsake the Lord” (Isa. 65:11), He asserts, “ ‘I 
will destine you for the sword’ ” (Isa. 65:12, NASB), and “The Lord God 
will slay you” (Isa. 65:15, NASB).

Similar ideas about God are presented in Isaiah 66. First, God is presented 
as the Sovereign of the universe. The Lord says, “ ‘Heaven is My throne, and 
the earth is My footstool’ ” (Isa. 66:1, NASB). This is also an image in the 
vision of Isaiah 6:1–3: “I saw also the Lord sitting upon a throne.”

Then, His voice comes from the temple: “A voice of the Lord that ren-
dereth recompence to his enemies” (Isa. 66:6; compare with Isa. 65:6). 
The description here implies the final annihilation of God’s enemies, 
those who “have chosen their own ways” and whose “soul delighteth in 
their abominations” (Isa. 66:3). 

Isaiah 66:15, 16 offers vivid details of the final destruction: “For, 
behold, the Lord will come with fire, and with his chariots like a whirl-
wind, to render his anger with fury, and his rebuke with flames of fire. For 
by fire and by his sword will the Lord plead with all flesh: and the slain 
of the Lord shall be many.” 

This seems to be a reference to an annihilation, a final destruction—
the ultimate act of the Lord in righteous and just retaliation against His 
enemies. Isaiah finishes his book by referring to the complete defeat of 
the enemies of the Lord—those who rebelled against Him. The end has 
arrived, the victory is complete: “They shall go out and look at the dead 
bodies of the people who have rebelled against me; for their worm shall 
not die, their fire shall not be quenched, and they shall be an abhorrence 
to all flesh” (Isa. 66:24, NRSV).

The Redeemed of the Lord 

Isaiah 63 reveals that the great day of the Lord, the day of the execution of 
His judgment, has two major implications: “For the day of vengeance is 
in mine heart, and the year of my redeemed is come” (Isa. 63:4). On the 
one hand, for His people, the day of judgment will be a day of redemption. 
But on the other hand, the judgment will be a day of vengeance for those 
who have rebelled against the Lord. 

Thus, we study some features that this chapter offers in relation to 
the redeemed. This group includes His people throughout time. These 
people include those from Abraham’s time (Isa. 63:7–19). Isaiah 63:16 
says, “Though Abraham be ignorant of us, and Israel acknowledge us not: 
thou, O Lord, art our father, our redeemer.” The reference to Abraham 
may likely designate the spiritual, as well as the literal, descendants of 
Abraham.
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Unfortunately, God’s people break the covenant. They continue to com-
mit sin for a long time. Isaiah says, “Our iniquities, like the wind, have 
taken us away” (Isa. 64:6). 

A similar description of God’s people is found in the last chapters of 
Isaiah. They are “ ‘a rebellious people, who walk in the way which is not 
good, following their own thoughts’ ” (Isa. 65:2, NASB). They are “a people 
that provoketh me to anger continually to my face,” who “did evil before 
mine eyes, and did choose that wherein I delighted not” (Isa. 65:3, 12). 
This theme is repeated in Isaiah 66: “They have chosen their own ways, 
and their soul delighteth in their abominations . . . they did evil before 
mine eyes, and chose that in which I delighted not” (Isa. 66:3, 4). 

However, the Lord looks upon His people with compassion: “Thus saith 
the Lord, As the new wine is found in the cluster, and one saith, Destroy 
it not; for a blessing is in it: so will I do for my servants’ sakes, that I may 
not destroy them all” (Isa. 65:8). 

The niphal form of māṣāʾ (translated as “found”) contains theological 
implications worthy of our consideration. The new wine (God’s servants) 
is about to be destroyed. But God’s mercy appears to “find” them. It is 
not their worthiness or faithfulness that preserves them; rather, it is God’s 
mercy.

The next verse emphasizes the same idea. It is the Lord who “ ‘will bring 
forth offspring from Jacob, and an heir of My mountains from Judah’ ” 
(Isa. 65:9, NASB). 

The phrase “I will bring forth” (in the hiphil form) is expressed in a 
causative form; thus, God is still keeping the promise by preserving an 
offspring who emerges from the descendants of Jacob. It is not because of 
Jacob’s or Judah’s faithfulness, but because of God’s faithfulness, that the 
continuity of the promise is ensured. Under this covenant, the offspring 
are able to possess the mountains. Again, it is all because of God’s mercy 
and faithfulness and not because of the deeds of His people.

It is interesting to note that the offspring from Jacob, or the servants, is 
in contrast to you (Judah): “ ‘Behold, My servants will shout joyfully with 
a glad heart, but you will cry out with a heavy heart’ ” (Isa. 65:14, NASB).

It is the offspring from Jacob who is going to remain forever. “ ‘For just 
as the new heavens and the new earth, which I make will endure before Me,’ 
declares the Lord, ‘so your offspring and your name will endure’ ” (Isa. 
66:22, NASB). Isaiah uses the same word zeraʿ (offspring) in Isaiah 65:9 
and Isaiah 66:22.

However, people of all nations can join that group of servants or off-
spring from Jacob: “They shall declare my glory among the Gentiles” 
(Isa. 66:19). Joined to the children of Israel, they will “bring an offer-
ing in a clean vessel into the house of the Lord” (Isa. 66:20). And the 
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Lord “will also take of them for priests and for Levites” (Isa. 66:21). This is 
an announcement of a new dimension of the chosen people of God, which 
embraces people from around the world.

God as Re-Creator 

God as Creator is an important theme in the book of Isaiah. The theme is 
emphasized particularly in Isaiah 40, “the everlasting God, the Lord, the 
Creator of the ends of the earth” (Isa. 40:28), and in the last part of the book. 
It seems that Isaiah features God as Creator or re-Creator in order to reinforce 
the idea of God as Redeemer. God did not simply create this world and human 
beings and then forget them. He created this universe and humanity, but in 
addition, He is also the Sustainer and over all, the Redeemer of His creatures.  

That is the reason the Lord says, “As one whom his mother comforteth, 
so will I comfort you; and ye shall be comforted in Jerusalem” (Isa. 66:13).

However, one day, the Israelites, God’s people, are uprooted from their 
land, and they are taken to Babylon in exile. They are separated from their 
beloved family, their temple is destroyed, all possessions are taken away, but 
God is still with them. 

By living in Babylon, some of the Israelites lose hope of ever returning to 
Jerusalem. They think that God has forgotten them forever because of their 
sins (see the prayer in Daniel 9). However, God tells them through the prophet 
Isaiah: “For, behold, I create new heavens and a new earth: and the former 
things shall not be remembered, nor come to mind. But be ye glad and rejoice 
for ever in that which I create” (Isa. 65:17, 18).

If we consider the promise for the people of the Lord in Isaiah’s time, 
we see that it is a promise for a people who are going into exile. And God 
in advance tells them: For some years you will see in the exile only the 
Babylonian atmosphere, its heavens and earth, but I will create something 
new for you. “ ‘I create new heavens and a new earth’ ” (Isa. 65:17, NASB).

This is the language of Genesis 1. Even the same verb bara’ (to create) is used 
here. Nonetheless, there is an interesting variant. In Genesis 1, the verb bara’ 
is a past tense verb, so the translation is “God created.” It is a finished action. 
However, in Isaiah, bara’ is a Hebrew verb in participle, which means a continued 
action or repeated action that is taking place. In other words, even though your 
heaven and earth from Jerusalem are going to be lost, I create, or I am creating, 
a new heaven and a new earth for you. A new Jerusalem will rise from the ruins. 
You will return, and a wonderful experience is going to happen so that “the for-
mer things shall not be remembered nor come to mind” (Isa. 65:17).

We cannot deny the eschatological dimension of this prophetic announce-
ment. A further fulfillment is implied here in connection with the “new 
heaven” and “new earth” of Revelation 21. Adam and Eve lost their heaven 
and earth, just as it happened to Israel later. But the Lord, the Creator, has 
promised to make a wonderful world again.
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Part III: Life Application

1. According to Isaiah 66, the Lord asserts, “I will gather all 
nations and tongues; and they shall come, and see my glory” 
(Isa. 66:18). It is clear that His believers will be from other 
nations besides Israel.

How do you understand Isaiah 19:25 in relation to this idea: “In 
that day shall Israel be the third with Egypt and with Assyria, even 
a blessing in the midst of the land: Whom the Lord of hosts shall 
bless, saying, Blessed be Egypt my people, and Assyria the work of 
my hands, and Israel mine inheritance” (Isa. 19:24, 25)?

2. What do you imagine the new heaven and new earth will be 
like that God is going to make for us at the end of time? Read 
Revelation 21:1, 2 and Revelation 22:1–5.
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2021 Bible Study Guide for the Second Quarter

This quarter, The Promise: God’s Everlasting Covenant, will look at 
what God’s covenant is, what it offers, and at what it demands. Though 
drawn from many sources, the guide relies heavily on the work of 
Gerhard F. Hasel. God’s covenant is motivated by love. This love led 
Christ to the Cross. It is because of Christ's sacrifice that we love God 
in return and surrender our sinful ways to Him. We do this because we 
have been given redemption through Christ. How does it work? Christ 
takes our sins and gives us His righteousness so that, through Him, 
we are accounted as righteous as God Himself. The wonderful gift of 
Christ's righteousness comes to us by faith. But it does not end there. 
Sinners can, through Jesus, enter into a relationship with God, because 
Jesus’ blood brings forgiveness, cleansing, healing, and restoration. We 
are, through Christ, born again, and through this experience God writes 
His law on our hearts. From and by this inward law, all of life is shaped 
for the believer, who desire to work out what God puts within them, and 
that desire is matched with the promise of Divine power. This is what it 
means to live in covenant relationship with God, our study this quarter.

Lesson 1—What Happened?
The Week at a Glance:
Sunday: Turtles All the Way Down . . .   (Isa. 40:28, Acts 17:26)
Monday: In the Image of the Maker (Gen. 1:27)
Tuesday: God and Humankind Together (Gen. 1:28, 29)
Wednesday: At the Tree (Gen. 2:16, 17)
Thursday: Breaking the Relationship (Gen. 3:1–6)
Memory Text—Gen. 1:26, 27, NRSV
Sabbath Gem: The Creation of humanity was filled with hope, 
happiness, and perfection, but then Adam and Eve fell into sin. The 
good news is that God had a plan in place to make things right again.

Lesson 2—Covenant Primer
The Week at a Glance:
Sunday: Covenant Basics (Gen. 17:2)
Monday: Covenant With Noah  (Gen. 6:18)
Tuesday: The Covenant With Abram (Gen. 12:1–3)
Wednesday: The Covenant With Moses (Exod. 6:1–8)
Thursday: The New Covenant (Jer. 31:31–33)
Memory Text—Exodus 19:5
Sabbath Gem: The early covenants are present truth manifesta-
tions of the true covenant, the one ratified at Calvary by the blood of 
Jesus, the one that we as Christians, enter into with the Lord.
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