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The Cry of the Prophets

Sabbath Afternoon

Read for This Week’s Study: 1 Sam. 8:10–18, Amos 5:10–
15, Mic. 6:8, Gen. 19:1–13, Ezek. 16:49, Isa. 1:15–23.

Memory Text: “He has shown you, O man, what is good; and what 
does the Lord require of you but to do justly, to love mercy, and to 
walk humbly with your God?” (Micah 6:8, NKJV). 

The Old Testament prophets are among the most interesting char-
acters in the Bible. Their strident voices, their bold messages, 
their sense of grief, anger, and outrage, and the occasional 

performances of their messages made them people who couldn’t be 
ignored, even if they might not have always been comfortable to be 
around.

Sent primarily to Israel and Judah, they were beckoning the cho-
sen people back to faithfulness to God. The people and their leaders 
were too easily swept up by the idols and lifestyles of the surrounding 
nations. It was the prophets’ thankless task to urge them to repent, 
sometimes by reminding them of God’s love for them and His past 
action on their behalf and sometimes by warning of the consequences 
if they continued to walk away from God. 

As we will see, too, that among the sins and evils that they warned 
the leaders and people against, one of the biggest was the oppression of 
the poor, the needy, the helpless among them. Yes, worshiping idols was 
bad; yes, following false religious practices was bad; but, yes, taking 
advantage of the weak and poor was worthy of condemnation, as well. 

* Study this week’s lesson to prepare for Sabbath, August 3.

*July 27–August 2Lesson
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The Recurring Call to Justice 
Despite God’s clearly detailed plan for the Israelite nation, the 

Israelite people rarely lived up to their calling. Not many generations 
after they were established in the land, they asked Samuel, the prophet 
and judge, to appoint a king to lead their nation, “ ‘such as all the other 
nations have’ ” (1 Sam. 8:5, NIV). 

Read 1 Samuel 8:10–18. What was Samuel’s warning to the people in 
response to their request for a king? 

_____________________________________________________

_____________________________________________________

Samuel recognized this as a step toward being like the other nations in 
other ways, as well. While Samuel sought to counsel the first king, Saul, 
it was not long before his prophecy began to become reality. Even at the 
height of the Israelite kingdom, David and Solomon did not escape the 
temptations, corruption, and excesses of their power.

Throughout the reigns of the kings of Israel and Judah, one of God’s 
responses was to send prophets to speak His will and to remind the 
Israelite leaders and people of their God-given responsibilities to the 
forgotten members of their society. 

In the writings of the Hebrew prophets, we see a continuing and 
recurring call to live justly and to do justice in society. Confronting 
the unfaithfulness of Israel and its leaders, the prophets were a regular 
and urgent voice for the voiceless, particularly those who were hurt by 
Israel’s failure to follow God’s will.

Reflecting on the passion of the Old Testament prophets, Abraham 
Joshua Heschel contrasts our complacency with their urgent calls for 
justice: “The things that horrified the prophets are even now daily 
occurrences all over the world. .  .  . Their breathless impatience with 
injustice may strike us as hysteria. We ourselves witness continually 
acts of injustice, manifestations of hypocrisy, falsehood, outrage, mis-
ery, but we rarely grow indignant or overly excited. To the prophets 
even a minor injustice assumes cosmic proportions.”—The Prophets 
(New York: Jewish Publication Society of America, 1962), pp. 3, 4. 

What these prophets offer us is an insight into the heart and mind of 
God. Speaking on behalf of God, they can help us see the injustice and 
suffering of our world through God’s tear-filled eyes. But this passion 
is also a call to action, to work with God to relieve and remedy the 
oppression and sorrow of those around us.

How do we sometimes seek to be like “all the other nations” in 
ways that might be harmful to us and others?

Sunday
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Amos
“ ‘I was neither a prophet nor the son of a prophet, but I was a shep-

herd, and I also took care of sycamore-fig trees. But the Lord took me 
from tending the flock and said to me, “Go, prophesy to my people 
Israel” ’ ” (Amos 7:14, 15, NIV).

Amos was quite open in admitting his lack of qualifications for being 
a prophet, but as he presents his message to the Israelite nation, he shows 
an obvious ability to draw his hearers into what he wants to tell them. 

He begins on a popular note, listing off the surrounding nations—
Syria, Philistia, Phoenicia, Edom, Ammon, and Moab—and detail-
ing their crimes, outrages, and atrocities for which God will pun-
ish them (see Amos 1:3–2:3). It is easy to imagine the Israelites 
applauding these indictments of their enemies, particularly as 
many of the crimes of these nations had been directed against the 
Israelites themselves.

Then Amos moves a little closer to home, declaring God’s judg-
ment against the people of Judah, Israel’s southern neighbors in the 
now-separated kingdoms. Speaking on behalf of God, Amos cites their 
rejection of God, their disobedience to His commands, and the punish-
ments that would come to them (see Amos 2:4, 5). Again, we can imag-
ine the people in the northern kingdom applauding as Amos points out 
the wrongdoing of those around them.

But then Amos turns on his audience. The rest of the book focuses on 
Israel’s evil, idolatry, injustice, and repeated failures in the sight of God. 

Read Amos 3:9–11; 4:1, 2; 5:10–15; and 8:4–6. What sins is Amos 
warning against?

_____________________________________________________

_____________________________________________________

While Amos is not diplomatic in his language and his warnings are 
those of doom, his message is seasoned with entreaties to turn back to 
their God. This will include a renewal of their sense of justice and care 
for the poor among them: “But let justice roll on like a river, righteous-
ness like a never-failing stream!” (Amos 5:24, NIV). The last few verses 
of Amos’ prophecy point to a future restoration for God’s people (see 
Amos 9:11–15): “In their hour of deepest apostasy and greatest need, 
God’s message to them was one of forgiveness and hope.”—Ellen G. 
White, Prophets and Kings, p. 283. 

Are there times we need to be prepared to speak harshly to cor-
rect wrong? How do we discern when such language might be 
appropriate?

Monday
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Micah 
“He has shown you, O man, what is good; and what does the 

Lord require of you but to do justly, to love mercy, and to walk 
humbly with your God?” (Mic. 6:8, NKJV). What are ways, right 
now, that you can live out these words?

_____________________________________________________

_____________________________________________________

Micah 6:8 is perhaps one of the best-known texts in Scripture. Yet, like 
many of the verses we make into slogans or “posters,” we are probably 
less familiar with the context of the verse than we might admit.

Read Micah 2:8–11 and 3:8–12. What were the people doing that Micah 
condemned? 

_____________________________________________________

_____________________________________________________

The reign of Ahaz as king in Judah saw God’s people reach a new 
low in the history and spirituality of their nation. Idolatry and its vari-
ous evil practices were increasing. At the same time, as other prophets 
of the time also noted, the poor continued to be exploited and preyed 
upon. 

Micah is no less a prophet of doom than were his contemporaries. Most 
of his first three chapters express God’s anger and sorrow at the evil His 
people had done, as well as the destruction that was coming their way. 

But God had not given up on His people. Even the strident voices and 
harsh messages of the prophets were an indication of God’s continued 
interest in His people. He gave them warnings because of His love and 
care for them. He longed to forgive and restore them. He would not stay 
angry forever (see Mic. 7:18–20). 

Such is the context of the well-known “formula”—act justly, love 
mercy, walk humbly. It might sound simple, but living such a faith 
in practical ways is much more challenging, especially when to do 
so seems so out of step with the surrounding society. Acting justly, 
loving mercy, and walking humbly requires courage and perseverance 
when others profit from injustice, scoff at mercy, and ride proudly. 
Yet, we don’t do this alone; when we act this way, we are walking 
with our God. 

What is the link between doing justice, loving mercy, and walking 
humbly before God?

Tuesday
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Ezekiel
If we were to ask a group of Christians about the “sins of Sodom,” 

chances are many would launch into a description of its various sexual 
sins and other forms of depravity. After all, Genesis 19:1–13 does 
depict a sick and warped society more than ripe for destruction. 

Interestingly enough, though, the answer is more complicated than 
just that. Consider Ezekiel’s description: “ ‘ “Now this was the sin of 
your sister Sodom: She and her daughters were arrogant, overfed and 
unconcerned; they did not help the poor and needy” ’ ” (Ezek. 16:49, 
NIV). Though clearly the Lord was not going to overlook the other 
forms of depravity found in the city, Ezekiel’s focus here was on eco-
nomic injustice and a lack of care for those in need. 

Could it be that, in the eyes of God, these economic sins were just as 
bad as the sexual ones?

Coming after the time of Amos, Micah, and Isaiah, Ezekiel’s early 
prophecies sound a similar note of warning of the coming destruction. 
However, after Jerusalem falls to the Babylonians and its people are 
taken captive, Ezekiel’s focus shifts more fully to God’s promises of 
restoration.

Read Ezekiel 34:2–4, 7–16. Compare God’s assessment of the corrupt 
leaders of Israel with His own shepherding. How does their treat-
ment of the weakest “sheep” contrast with His methods?

_____________________________________________________

_____________________________________________________

Even as bad as they have been, so as to be compared to Sodom, the 
Lord still was reaching out to them in hopes of turning them away from 
their wickedness. In God’s renewed plan for His people, they would be 
back in their land, Jerusalem would be restored, and the temple would be 
rebuilt. The festivals God gave would again be celebrated, and the land 
would again be divided equally among the people as their inheritance 
(see Ezek. 47:13–48:29). It seems obvious that God’s intention was that 
His plan for His people, as first given to Moses and the people of Israel 
after their rescue from Egypt, would be restarted with the return of His 
people from captivity. This included concern for the weakest members of 
society, as well as those who might be considered outsiders.

How important is it to you that our God is a God who offers 
second chances—and more—even to His people who have done 
wrong after having had the chance to make better choices?

_____________________________________________________

Wednesday
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Isaiah 
Read Isaiah 1:15–23; 3:13–15; and 5:7, 8. How would you describe 

the prophet’s response to what he observes in society around him?

_____________________________________________________

_____________________________________________________

_____________________________________________________

_____________________________________________________

Isaiah’s opening sermon—the first five chapters—is a mix of scathing 
criticism of the kind of society God’s people had become, warnings of 
impending judgment in response to their rejection of God and continued 
wrongdoing, and offers of hope if the people would turn back to God 
and reform their lives and society. But perhaps the strongest emotion that 
comes through his words is a sense of grief. Based on his understanding 
of who God is and what He wants for His people, the prophet is mourn-
ing what has been lost, the countless forgotten people who are being hurt, 
and the judgment that is to come on the nation.

Isaiah continues this pattern through his prophetic ministry. He urges 
the people to remember what God has done for them. He also offers 
these people the hope of what God wants to do for them in the future. 
Thus, they should seek the Lord now, for this renewed relationship with 
Him will include repenting of their current wrongdoing and changing 
the way that they treat others.

In chapters 58 and 59, Isaiah specifically returns to the concern for 
justice. He again describes a society in which “justice is driven back, 
and righteousness stands at a distance; truth has stumbled in the streets, 
honesty cannot enter” (Isa. 59:14, NIV). But he also affirms that God is 
aware of it and that God will rescue His people—the “ ‘Redeemer will 
come’ ” (Isa. 59:20, NIV).

Throughout the book of Isaiah, a significant part of the prophet’s 
attention is given to proclaiming the coming Messiah, one who would 
ultimately reestablish God’s reign on earth and would bring justice, 
mercy, healing, and restoration with Him.

Read Isaiah 9:6, 7; 11:1–5; 42:1–7; and 53:4–6. How do these 
prophecies fit with what you understand of the life, ministry, 
and death of Jesus? What do these prophecies suggest about the 
purpose of His coming to this world?

_____________________________________________________

Thursday August 1
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Further Thought: Read Ellen G. White, “The Assyrian Captivity,” 
pp. 279–292; “The Call of Isaiah,” pp. 303–310, in Prophets and Kings. 

“Against the marked oppression, the flagrant injustice, the unwonted 
luxury and extravagance, the shameless feasting and drunkenness, the 
gross licentiousness and debauchery, of their age, the prophets lifted 
their voices; but in vain were their protests, in vain their denunciation 
of sin.”—Ellen G. White, Prophets and Kings, p. 282.

For Isaiah, “the outlook was particularly discouraging as regards the 
social conditions of the people. In their desire for gain, men were add-
ing house to house and field to field. . . . Justice was perverted, and no 
pity was shown the poor. . . . Even the magistrates, whose duty it was to 
protect the helpless, turned a deaf ear to the cries of the poor and needy, 
the widows and the fatherless. . . . 

“In the face of such conditions it is not surprising that when, during 
the last year of Uzziah’s reign, Isaiah was called to bear to Judah God’s 
messages of warning and reproof, he shrank from the responsibility. 
He well knew that he would encounter obstinate resistance.”—Pages 
306, 307.

“These plain utterances of the prophets . . . should be received by us 
as the voice of God to every soul. We should lose no opportunity of per-
forming deeds of mercy, of tender forethought and Christian courtesy, 
for the burdened and the oppressed.”—Page 327.

Discussion Questions:
	We often understand the function of prophecy as predicting 
the future. How does the recognition of the Old Testament proph-
ets’ focus on the world in which they lived change your perception 
of the role of a prophet?

	The lives and message of the prophets demonstrate how dif-
ficult and dangerous it can be to stand up for truth. Why do you 
believe they did what they did and spoke in the way they did?

	 In the writings of the prophets, God seems to alternate between 
being angry and showing deep concern for His people. How do you 
fit together these two aspects of God’s character?

Summary: The Old Testament prophets were passionate and often angry and 
upset defenders of the way and will of God to their people. Reflecting 
the expressed concern of God Himself, this passion included a strong 
focus on justice for the poor and oppressed. The prophets’ calls to 
return to God included putting an end to injustice, something God also 
promised to do in His visions for a better future for His people.

Friday
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Revenge and Forgiveness
By Andrew McChesney, Adventist Mission

The long blade of the machete glinted as 21-year-old Wilder swung it over 
his head.

His eyes flashed with anger. He aimed for his stepfather’s neck.
At that moment, his stepfather, Alberto Rui Quaresma, raised his arm, and 

the blade sliced deeply into his forearm.
Alberto spent the next 24 days in the hospital in São Tomé, capital of the 

island nation of São Tomé and Príncipe off the West African coast. He under-
went surgery, and doctors put a metal plate in his arm. He angrily plotted 
revenge. He would get a machete and cut Wilder’s arm too.

After his biological father pulled some connections, Wilder wasn’t arrested. 
He had attacked his stepfather over a scolding.

Lying in the hospital bed, Alberto noticed that a woman, Maria Rita, came 
every day to visit her brother, injured in a motorcycle accident, in the same 
room. He admired her kindness to her brother and announced one day, “I have 
fallen in love with you.”

“No,” Maria Rita replied. “I don’t want to have a husband. All men should 
be thrown in the fire.”

Her reaction surprised Alberto, who realized that she was carrying hurt 
from a past relationship. He could understand. At the age of 44, he had had 
three common-law wives, and the son of his most recent wife had tried to kill 
him.

Maria Rita didn’t want to discuss marriage. She changed the subject to God.
“God is love, and God can change your life and make you a new creation,” 

she said. “God will help you to forget what happened and forgive that boy.”
After being released from the hospital, Alberto saw Maria Rita occasionally 

on the street. One day she invited him to attend a 40-day revival meeting at her 
Seventh-day Adventist church.

Alberto was fascinated by the presentations and was baptized five months 
later. Later, he proposed to Maria Rita, and she accepted.

Today, Alberto, pictured below, is 50 and works as foreman at a cement 
warehouse. He also is the treasurer, stewardship director, and Sabbath School 

teacher at his local church.
He is praying for an opportunity to share with 

Wilder how God changed his life. The two some-
times meet on the street and exchange greetings.

He laughed when reminded that Wilder tried to 
kill him the last time they had a serious conversa-
tion.

“I’m not worried because God is with me,” he 
said.



Part I: Overview 

Old Testament prophets often saw themselves as watchmen on the walls of 
Zion. They were jealous for the well-being of God’s people and sought to 
warn them of danger from without and within. They were called by God 
to cry out for justice and to declare God’s judgments. This duty was seri-
ous business for prophets such as Ezekiel, whose marching orders were 
very clear: “Son of man, I have made thee a watchman unto the house of 
Israel: therefore hear the word at my mouth, and give them warning from 
me. When I say unto the wicked, Thou shalt surely die; and thou givest 
him not warning, nor speakest to warn the wicked from his wicked way, to 
save his life; the same wicked man shall die in his iniquity; but his blood 
will I require at thine hand. Yet if thou warn the wicked, and he turn not 
from his wickedness, nor from his wicked way, he shall die in his iniquity; 
but thou has delivered thy soul” (Ezek. 3:17–19).

In this lesson, we become aware of God’s persistence in calling His 
people to justice. The lesson opens our eyes to social and spiritual 
reforms advocated by various prophets, such as: (1) the shepherd-
prophet Amos, who calls his people to justice and righteousness; (2) 
Micah, whose message to Ahaz is given during a time when the king-
dom reaches an all-time low in justice; (3) Ezekiel, who speaks to the 
exiles in Babylon; and (4) Isaiah, who calls God’s people to live out the 
Messianic hope for a just nation. Where are the voices calling for justice 
and mercy today? 

Teacher’s Aim:
Challenge your class to join the voices still calling for justice today in the 
tradition of the Old Testament prophets.

Part II: Commentary

Illustration: There has rarely been a need for advocates of justice as there 
was during the time of American slavery and the aftermath of the Civil 
War in America. Adventism had its opportunity to show whether it would 
rise to the challenges of that time and start getting serious about ministry 
to their black brothers and sisters. Delbert Baker, in his series In Search 
of Roots: Adventist African Americans, shares a turning point in Adventist 
history on the subject:

“The decisive turning point in the history of the church’s Black work 
was the year 1892, when Ellen White presented a historic message: 
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‘Our Duty to the Colored People.’ It was delivered to the delegates of 
the twenty-ninth General Conference session, held in Battle Creek, 
Michigan. Ellen White insisted that after years of neglect, the church 
could not go on ignoring its charge to the Black race without encour-
aging God’s increasing displeasure. Fully aware of the confrontational 
content of her message, she conceded, ‘I know that which I now speak 
will bring me into conflict. This I do not covet, for the conflict has 
seemed to be continuous of late years; but I do not mean to live a 
coward or die a coward, leaving my work undone. I must follow in my 
Master’s footsteps.’ ”

Discuss: It is interesting that Ellen White identifies cowardice and by 
implication, courage, as a dynamic of biblical justice. What biblical jus-
tice issues require “courage” today, in your local context?

Scripture: The Bible has an “others’ orientation.” This principle may be 
seen in the work done by the biblical prophets. The prophets were advo-
cates. They were not preoccupied with pleading their own cases. Instead, 
they pled, persuaded, prayed, and protested on behalf of others. They 
spoke in behalf of those who did not have a voice or who were suppressed 
when they rightfully protested. Advocacy aims to increase the welfare and 
quality of life of humanity.   

Sometimes church members avoid engagement in protesting and 
advocacy for fear of being seen as too political. Read Jeremiah 22:1–3, 
13–17. Jeremiah, yet another advocacy prophet, interceded in behalf 
of the oppressed before the government leaders of his day. Next, read 
the quote by Jan Paulsen and discuss its implications. 

“There is a vast difference between seeking a voice in the public 
discourse, and seeking to wield political power. As a church—and 
individuals—we have not only the right but the obligation, to be a 
moral voice in society; to speak clearly and eloquently on that which 
touches our values. Human rights, religious freedom, public health, 
poverty, and injustice—these are some of the areas in which we have 
a God-given responsibility to advocate for those who cannot speak for 
themselves.”1

Scripture: Invite class members to take turns reading these additional 
verses from Amos, Micah, Ezekiel, and Isaiah. How are the passages 
related to advocacy? Ideas for teacher’s comments are in parentheses. 

1.	 Amos 5:21–24. (Even though God created the religious feasts and 
rituals referred to in these verses from Amos, God is even more 
interested in how we treat the people around us whom He created 
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in His image. In contrast, what does God love and delight in? See 
Isa. 61:8, Jer. 9:24.) 

2.	 Micah 6:1–5. (In these verses, the prophet pleads the Lord’s case, 
as His advocate, in a court scene before the hills and mountains, 
which served as the witnesses [Mic. 6:1, 2]. When God gave His 
Moral Law [Exodus 20], the hills and mountains also were present. 
In Micah 6:6, 7, we read Micah’s rhetorical questions on behalf 
of the people. Find an answer to these rhetorical questions in 
1 Samuel 15:22. Then read Micah 6:8, a point which God’s people 
missed. Their spiritual blindness led them to offer to God every-
thing except the one thing He really wanted—commitment from 
the heart that translated into just behavior [see Deut. 10:12–19 
and Matt. 22:37–39]. For more insights into the problem with put-
ting shallow religiosity before true spiritual commitment, see The 
Desire of Ages, p. 396.)

3.	 Ezekiel 16:49–52. (Compared with Judah, the cities of Sodom and 
Samaria appeared more innocent. Usually we are more concerned 
about sins of commission. Matthew 25:41–46 makes it clear that 
sins of omission of simple acts of love do not work out well in the 
final judgment. “Therefore to him that knoweth to do good, and 
doeth it not, to him it is sin” [James 4:17].)2 

4.	 Isaiah 59:2–4, 8, 9, 14–16. (God says that His people’s iniquities 
and sins have separated them from Him. Their sin included a dearth 
of justice in their land, such as oppression of the poor. God was 
appalled that there was no one to intercede and speak up regarding 
this sin [Isa. 59:16]. Sin is transgression of God’s law of love and 
justice [1 John 3:4].)

Discuss: In what specific ways can we join the prophets and whole-
heartedly and wholistically help our church to fulfill its mission, part of 
which includes advocacy for the poor (Isa. 59:16)? 

Scripture: The Micah 6:8 principles take us beyond the mere forms of 
worship (burnt offerings, etc.) to three principles that form the heart of 
“what is good”: (1) “do justly,” (2) “love mercy,” and (3) “walk humbly 
with your God.” The first two principles are about horizontal human-to-
human relationship, and the third one deals with the vertical human-to-God 
relationship.3 Walking humbly with our God will improve our horizontal  
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human-to-human relationships, for He will help us reflect His just and merciful 
character to humanity.

Illustration: British preacher William E. Sangster asks the question, “Can 
one be good and not religious—or religious and not good?”4 Some people 
claim that they are good and decent without religion. For example, they 
remind us to look at all the unselfish and just actions they do and claim that 
all this goodness is accomplished without a weekly diet of worship and ser-
mons. Really, can religion and morality be torn asunder? 

Sangster, in one of his sermons, entitled “Good Without God,” a sermon 
on Micah 6:8, points out that people who are quoted as being “good with-
out God” are often, in a special sense, a product of the faith that they have 
chosen to despise. The very foundation of their character was constructed 
under direct Christian influence. One of many examples is the life of Sir 
Samuel Romilly, who rejected the Christian faith but did a remarkable 
work of humanizing the national prison codes in England. He was indeed 
a good man, but not a religious one. However, his biographer makes it 
clear that he was the grandson of Huguenot refugees, who choose to flee 
to a strange land rather than to give up their faith in God. He grew up in a 
home where Christ was put first, and his high moral character that advo-
cated for justice and mercy ran back to those early years.5

  Part III: Life Application

Over and over, Ellen G. White’s prophetic voice is clear on the subject of 
justice. Read this quote in class: “Many deplore the wrongs which they 
know exist, but consider themselves free from all responsibility in the 
matter. This cannot be. Every individual exerts an influence in society.” 
—The Advent Review and Sabbath and Herald, October 15, 1914.

Discuss some realistic and intentional steps that each class member can 
take to fulfill God’s calling for them to be proactive and “exert an influ-
ence in society.” 

Throughout Adventist Church history, there has been an emphasis on the 
prophet’s eschatological role. At the same time, Scripture demonstrates 
another important dimension of the ministry of the prophets and, by 
extension, of the church: God’s calling of His people back to His socio-
economic and ethical principles. Jesus further elaborates upon these 
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principles in Matthew 5:7–48, which also are summarized in Matthew 
22:35–40 and Luke 10:27.

Discuss With Your Class: How can we balance the important role of 
proclamation about future events before the second advent of Jesus 
with calling people back to God-given principles of helping the needy, 
based on the law and prophets and modeled by the life and ministry 
of the greatest Prophet of all—Jesus Christ? Not only that, how can 
we embody these principles in our existence as a church? Invite class 
members to share how they personally proclaim and live this impor-
tant, and sometimes under-emphasized, part of the “everlasting gos-
pel,” along with proclaiming the good news of Jesus’ second coming.

Notes
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     TOTAL MEMBER INVOLVEMENT TIME
What is Total Member Involvement? 
A Total Member Involvement (TMI) is a full-scale, world-church evange-

listic thrust that involves every member, every church, every adminis-
trative entity, every type of public outreach ministry, as well as personal 
and institutional outreach.

A It is a calendar-driven, intentional soul-winning plan that discovers 
the needs of families, friends, and neighbors. Then it shares how God 
fulfills every need, resulting in church planting and church growth, with 
a focus on retaining, preaching, sharing, and discipling.

HOW TO IMPLEMENT TMI TIME IN SABBATH SCHOOL

Dedicate the first 15 minutes* of each lesson to plan, pray and share:
A TMI IN-REACH: Plan to visit, pray, care for missing or hurting members, 

and distribute territory assignments. Pray and discuss ways to minister to 
the needs of church families, inactive members, youth, women and men, 
and various ways to get the church family involved.

A TMI OUT-REACH: Pray and discuss ways of reaching your community, 
city, and world, fulfilling the Gospel Commission by sowing, reaping, 
and keeping. Involve all ministries in the church as you plan short-term 
and long-term soul-winning projects. TMI is about intentional acts of 
kindness. Here are some practical ways to become personally involved:  
1. Develop the habit of finding needs in your community. 2. Make plans 
to address those needs. 3. Pray for the outpouring of the Holy Spirit. 

A TMI UP-REACH: Lesson Study. Encourage members to engage in 
individual Bible study—make study of the Bible in Sabbath School 
participatory. Study for transformation, not information.

    TMI Time Explanation

Fellowship  
Outreach  
World Mission

15 
min.*

Pray, plan, organize for action.
Care for missing members.
Schedule outreach.

Lesson Study
45 

min.*
Involve everyone in the study of the lesson.  
Ask questions. Highlight key texts. 

Lunch
Plan lunch for the class after worship.  
THEN GO OUT AND REACH SOMEONE! 

*Adjust times as necessary.
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It’s not enough to stay inside the walls of a 
church and shout at the community, “Come 
and see!” Come and see what? We need to 
take Christ’s love to the places where people
are—at the mall, supermarkets, laundromats,
schools, places of work, restaurants, coffee 
shops, and so forth. People are not coming 
to us; we have to go to them!

 Are you ready to transform your world?

Jesuswent
to the places where
the people were.people


